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Abstract

The present article offers a critical edition and English translation of the Khalwati Safi
scholar Niyazi-i MistT's (d. 1105/1694) two apocalyptic treatises titled, al-Dawra al- ‘arshiyya fi
l-ahkam al-farshiyya ("The Heavenly Circulation in the Earthly Rules’) and the Esrat-1 sa ‘at-1
enfiisi (‘The Inward Portents of the Hour’). In these treatises, Misri explores the apocalyptic
portents and discloses their correspondences within individual human beings. His
elaboration of Islamic eschatology in accordance with the mystical doctrine of macrocosm-
microcosm is a central theme highlighted throughout the two treatises. By shedding light on
Misri’s mystical interpretation, this article aims to enhance our understanding of an
eschatological discussion within late Ottoman Islamic thought, an area of research that
remains largely overlooked in the field of Islamic Studies. While offering an understudied
historical debate on Islamic eschatology, this research also contributes to contemporary
theological discussions. Although the edited texts were written more than three centuries
ago, eschatology is still relevant to scholars of our time. Misri’s novel interpretation of the
apocalypse and his reference to macrocosm-microcosm dichotomy are distinctive in both
past and contemporary eschatological discourses. Although there is currently no critical
edition of the two treatises, Misr1's apocalyptic understanding deserves serious attention for
our exploration of Islamic eschatology from multiple perspectives. This study aspires to
make MistT's eschatological thought accessible to a wider audience, including experts in
Islamic Studies and those interested in eschatology. To this end, this article pays special
attention to the preparation of its edition and translation. Specifically, this critical edition
selected three manuscripts of each text according to their copied dates and textual accuracy
in order to make the edited texts as close as possible to the original ones authored by Misri.
This article also translates the two treatises into modern English with a careful effort to
preserve the mystical nuances Misr conveys. As the two texts deal with the theme of
eschatology, Misri often employs philosophical and kalam terminology. In such cases, the
present translation borrows conventional English terms commonly used for their
translations. Regarding some technical expressions, this translation provides Arabic and
Ottoman transliterations in brackets alongside the translations.
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Niyazi-i Misri'nin Tasavvuf Anlayisinda Ahiret: el-Devretii'l-arsiyye
fi'l-ahkami'l-fersiyye ve Esrat-1 Saat-1 Enfiisi'nin Tenkitli Nesri ve
Ingilizce Terciimesi

Oz

Bu makale, Halveti mutasavvifi Niyazi-i Misri'nin (6. 1105/1694) ed-Devretii'l-arsiyye fi'l-
ahkémi'l-fersiyye ve Esrdt-1 sdat-1 enfiisi adl iki kiyamet risalesinin tenkitli negrini ve Ingilizce
terctimesini sunmaktadir. Misri bu risalelerinde kiyamet aldmetlerini arastirmasim ve
bunlarin bireysel insandaki karsiliklarimi agiga ¢ikarmasim ele almaktadir. Islam
eskatolojisini makrokozmos-mikrokozmos tasavvufi 6gretisine gore ele alisi, her iki risalede
de vurgulanan merkezi bir temadir. Misri'nin tasavvufi yorumuna 1s1ik tutan bu makale,
[slam arastirmalar alaninda biiytik olctide goz ardi edilen bir arastirma sahast olan geg
Osmanh Islam diistincesi icindeki eskatolojik tartismaya dair anlayisimizi gelistirmeyi
amaclamaktadir. Yeterince cahisilmamus olan Islam eskatolojisine dair tarihi bir tartismay1
sunarken, bu arastrma aym zamanda c¢agdas teolojik tartismalara da katkida
bulunmaktadir. Nesre hazirlanan metinler ti¢ asirdan fazla bir stire 6nce yazilmis olmakla
birlikte, eskatoloji glintimtiz arastirmacilar1 icin hald onemini korumaktadir. Misri'nin
kiyamete dair 6zgiin yorumu ve makrokozmos-mikrokozmos ikiligine atfi hem ge¢mis hem
de ¢agdas eskatolojik soylemlerde ayirt edicidir. Her iki risalenin de hentiz tenkitli bir nesri
bulunmamasma ragmen, Misrinin kiyamet anlayisi, Islam eskatolojisini goklu
perspektiflerden arastrmamuz icin ciddi ilgiyi hak etmektedir. Bu calisma, Misrinin
eskatolojik diistincesini Islam arastirmalari uzmanlari ve eskatoloji ile ilgilenenler dahil
olmak tizere daha genis bir okuyucu kitlesine erisilebilir kilmay1 arzulamaktadir. Bu amagla
makale, nesir ve terctime hazirhgina 6zel bir 6nem vermektedir. Ozellikle bu tenkitli nesir,
nesre hazirlanan metinleri Misri tarafindan telif edilen orijinal metinlere miimkiin
oldugunca yakin kilmak icin her bir metnin istinsah tarihlerine ve metinsel dogruluklarma
gore Ui¢ yazmasini se¢mistir. Bu makale ayrica, Misri'nin aktardigl tasavvufi ntianslar
korumak icin dikkatli bir cabayla iki risdleyi modern Ingilizceye terciime etmektedir. Tki
metin eskatoloji temasm isledigi icin Misri siklikla felsefi ve kelam terminolojisi
kullanmaktadir. Bu gibi durumlarda mevcut terctime, bunlarin terctimeleri icin yaygin
olarak kullanilan geleneksel Ingilizce terimleri 6diing almaktadir. Bazi teknik ifadelere
iliskin olarak bu terctime, terctimelerin yani sira koseli parantez icinde Arapga ve Osmanlica
transliterasyonlar sunmaktadir.

Anahtar Kelimeler: Tasavvuf, Niyazi-i Misri, Kiyamet, Makrokozmos, Mikrokozmos.
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A. Dirasah
1. The Life of Niyazi-i Misri and Works
1.1 The Life of Niyazi-i Misr1

Born in 1027/1618 in Malatya, the author is widely known as
“Misri” because he spent a period pursuing Islamic sciences in
Egypt. His given name was Muhammad (Turk. Mehmed).
Alongside his expertise in Islamic sciences, he was a renowned
Sufi in Ottoman intellectual history, having founded the
Khalwatiyya-Misriyya Sufi order. From early on, his scholarly
career was inseparable from Sufism. While studying in Cairo,
he was initiated into the Qadiriyya order. Later, Misri entered
the Khalwatiyya order through Shaykh Yasuf Ummi Sinan (d.
1067/1657), the founder of the Sinani branch of the Khalwati
order, itself belonging to the branch of Shaykh Yigitbasi,
known as Ahmadiyya. Over the course of his intellectual
activity, he was exiled to Rhodes and Lemnos. During his third
exile on Lemnos, he passed away in 1105/1694. For Misri's
biography, Derin Terzioglu’s masterful work, Sufi and
Dissident in the Ottoman Empire: Niyazi-i Misri (1618-1694),
offers a detailed study.!

1.2 The Works of Niyazi-i Misr1

He authored over thirty works in Arabic and Turkish. The
following are his major works:

» Mawa’id al-‘irfan wa-‘awa’id al-ihsan;

1

Derin Terzioglu, Sufi and Dissident in the Ottoman Empire: Niyazi-i Misri
(1618-1694) (Cambridge MA: Harvard University, PhD diss., 1999). See
also Mustafa Askar, “Niyazi-i Misr1”, TDV Islam Ansiklopedisi, vol. 33
(Istanbul: TDV Islam Arastirmalar1 Merkezi, 2007), 33/166-169.
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= Divan,
* Al-Dawra al-‘arshiyya fil-ahkam al-farshiyya;
» Tasbi' gqasidat al-Burda;
* Majalis;
* Tubhfat al-‘ushshagq;
* Mecmi a-i kelimat-1 kudsiyye;
* Risale-i es’ile ve-ecvibe-i mutesavvifane;
* Esma-i halvetiyye;
» Sharh-i nutk-i Ytanus Emre.
2.1 The Importance of al-Dawra and the Esrat

Throughout Islamic history, Muslim theologians have engaged
with apocalyptic writings particularly when Muslim societies
encountered catastrophic events or involved desperate
challenges. For example, apocalyptic texts were produced in
response to the Mongol invasion of Baghdad in 656/1258, the
Reconquista of al-Andalus during the fifth/eleventh and
seventh/thirteenth centuries, and the Ottoman conquest of
Constantinople in 857/1453.2 Among this body of apocalyptic
literature, works composed during the early modern Ottoman

2 See David Cook, “Apocalyptic Incidents during the Mongol Invasions”,
Endzeiten: Eschatologie in den monotheistischen Weltreligionen, ed. Wolfram
Brandes and Felicitas Schmieder (Berlin: De Gruyter, 2008), 293-312;
Lourdes Maria Alvarez, “Prophecies of Apocalypse in Sixteenth-
Century Morisco Writings and the Wondrous Tale of Tamim al-Dari”,
Medieval Encounters 13 (2007), 566-601; Anna Akasoy, “Al-Andalus and
the Andalusis in the Islamic Apocalyptic Tradition”, Peoples of the
Apocalypse: Eschatological Beliefs and Political Scenarios, ed. Wolfram
Brandes et al. (Berlin: De Gruyter, 2016), 213-224; Kaya Sahin,
“Constantinople and the End Time: The Ottoman Conquest as a Portent
of the Last hour”, Journal of Early Modern History 14/4 (2010), 317-354.
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period remain relatively understudied. Misri’s two apocalyptic
treatises, which were written in the eleventh/seventeenth
century, do not explicitly point to a specific historical event.
Nevertheless, Misri’s mystical interpretation of the apocalyptic
portents represents a distinctive and original contribution to
Islamic eschatology.

Misri offers a unique interpretation of Islamic eschatology. In
existing scholarship, Terzioglu’s careful research of his
eschatology with a focus on al-Dawra al-‘arshiyya fi l-ahkam al-
farshiyya (‘The Heavenly Circulation in the Earthly Rules’,
henceforth al-Dawra) presents a systematic understanding of
his theological worldview.3 Apart from Terzioglu’s study, his
theological thought remains insufficiently explored. In fact, al-
Dawra and the Esrat-1 sa ‘at-1 enfiisi (‘'The Inward Portents of the
Hour’, henceforth the Esrat), have not been critically edited.
Even though these treatises survive in manuscript sources,
Misri’s highly original interpretation of the apocalyptic
portents deserves serious attention for our comprehensive
understanding of Muslim apocalyptic literature tradition.

Al-Dawra and the Esrat, the former written in Arabic and the
latter in Ottoman Turkish, presumably address different
audiences of eleventh/seventeenth century Ottoman society.
While the Esrat concisely explains the apocalyptic portents, al-
Dawra delves into the issue in a more profound manner,
highlighting particularly resurrection within the human self in
line with Misri’s theory of the minor resurrection (al-qiyama al-
sughra), the middle resurrection (al-giyama al-wusta), and the
great resurrection (al-qiyama al-kubra). Thus, each subject

3 Terzioglu, Sufi and Dissident in the Ottoman Empire: Niyazi-i Misri (1618-
1694), esp. 379-387.
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matter in the Esrat is elucidated in a more systematic way in al-
Dawra. Taking the contents of these treatises into account,
although there are minor differences between the two texts, we
may assess that the Esrat is an abridgement of al-Dawra
rendered in Ottoman Turkish.

Al-Dawra and the Esrat are notable for the two points: Muslim
apocalyptic literature tradition and Sufi cosmology. Although
each text follows a distinct structure and differs in length,
Misri consistently discusses the apocalyptic portents and their
correspondences within individual human beings. In his own
terms, these portents manifest in both the macrocosm (al- ‘alam
al-kabir) and the microcosm (al-‘alam al-saghir), referring
respectively to the outward (afaki) world and the inward
(enfiist) world. According to Misri’s Sufi cosmology,
everything present in the universe has its correspondence
within the human being, known as the doctrine of macrocosm-
microcosm. In al-Dawra and the Esrat, Misri elaborates on how
each apocalyptic portent appears within the human self.
Misri’s Sufi interpretation of the apocalyptic portents was not
necessarily explained by earlier Muslim apocalyptists.

2.2. Contents of al-Dawra and the Esrat

Al-Dawra and the Esrat feature Misri’'s mystical interpretation
of the apocalyptic portents. Both treatises discuss the following
specific portents of the apocalypse: (1) the emergence of the
progeny of the yellow ones, (2) the emergence of Gog and
Magog, (3) the appearance of the Antichrist, (4) the descent of
Jesus, (5) Jesus’ killing of the Antichrist, (6) the emergence of
the Mahdji, (7) the Beast of the Earth, and (8) the sunrise from
the west. For each portent, Misri elucidates its correspondence
within the individual human being. In his opinion, these
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inward portents are not necessarily caused by the end of the
world but instead point to transformative phenomena within
the human self. This reminds us of the minor resurrection
undergone by every individual. Abta Hamid al-Ghazali (d.
505/1111), in the lhya’ ‘wulum al-din (‘The Revival of the
Religious Sciences’), cites the hadith: “Whoever dies, his
resurrection has taken place (man mata fa-qad qgamat
qiyamatuhu).”* Misr1's apocalyptic thought thus aligns with the
concept of the minor resurrection, in contrast to the
apocalyptic annihilation of the entire world.

In al-Dawra, Misri further delves into his typology of the
apocalypse that consists of the following stages: the minor
resurrection, the middle resurrection, and the great
resurrection. The middle resurrection, situated between the
minor and the great, signifies one’s immersion in the process
of spiritual wayfaring. Outlining his tripartite metaphysics of
the apocalypse, Misri underscores Sunni doctrines, which
acknowledge the truthful eschatological narrative. Throughout
the two texts, Misri seeks to explain his mystical
understanding of the apocalypse to Sufi readers who engage
in their own spiritual wayfaring.

2.3. The Later Reception of al-Dawra and the Esrat

Al-Dawra and the Esrat received certain reception by later
generations of scholars. Each text exists in multiple copies
preserved in Turkish manuscript collections. According to the
digital catalogue of Turkiye Yazma Eserler Baskanlig
(TUYEK), there are at least twelve manuscript copies of al-

4 Abua Hamid al-Ghazali, lhya’ ‘uliim al-din, vol. 7, (Jeddah: Dar al-Minhaj,
2011), 218.
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Dawra and thirty-one copies of the Egrat.5 Given the existence
of manuscripts in non-Turkish libraries” collections, as well as
miscatalogued copies —such as those registered under wrong
titles or preserved in incomplete forms —the actual number of
surviving manuscripts is likely higher.

2.4. Manuscripts of al-Dawra and the Esrat
24.1. Al-Dawra

o Hacl Selim Aga Library, Hiidai Efendi Collection, no.
01801-005.

This manuscript is designated in the following edition with the
letter (o). It was copied in 1070/1660. The edited part of this
treatise is located on folios. 78v-81r of the codex.

i Stileymaniye Library, Esad Efendi Collection, no. 03597-
001.

This manuscript is designated in the following edition with the
letter (7). It was copied by al-Shaykh Ahmad Ilyas al-Kurdi in
1091/1680. The edited part of this treatise is located on folios
5r-8r of the codex.

» Siileymaniye Library, Esad Efendi Collection, no. 03574-
004.

This manuscript is designated in the following edition with the
letter (_-). It was copied in 1156/1743. The edited part of this

treatise is located on folios 78r-82r of the codex.

5> Yazma Eserler Veritabarni, Tiirkiye Yazma Eserler Kurumu Baskanlig:
(consulted May 18, 2025).
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2.4.2. The Esrat

< Siileymaniye Library, Pertev Pasa Collection, no. 00244-
005.

This manuscript is designated in the following edition with the
letter (). It was copied in 1121/1709-10. It is located on folios

19v-21r of the codex.

» Hac1 Selim Aga Library, Hiidai Efendi Collection, no.
01855-017.

This manuscript is designated in the following edition with the
letter (»). It was copied by Hulas Dervis Hasan Sehryari in
1134/1722. It is located on folios 66v-67v of the codex.

s National Library of Turkiye, Milli Kuttiphane Yazmalar
Collection, no. 06 Mil Yz A 853/1.

This manuscript is designated in the following edition with the
letter (;). It was copied in 1168/1755. It is located on folios 1v-

3v of the codex.
2.5. Method of Critical Edition and Translation

The present critical edition is based on three manuscripts of al-
Dawra and the Egrat. The primary criteria of selecting those
manuscripts are their copied dates, completeness, and
readability or textual accuracy. Priority is given to manuscripts
copied during Misri’s lifetime, as this enables the edited texts
to be as close as possible to the original ones authored by
Misri. To determine the copied dates of each manuscript
consulted, this edition relies on the TUYEK's digital catalogue.
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In what follows, this article provides a critical edition of the
whole text of the Esrat and the last two chapters of al-Dawra.
Al-Dawra consists of four chapters: the former two chapters
concern astronomy from the universal perspective and the
human perspective; and the latter two chapters feature
resurrection (gqiyama). Aligning with the thematic focus of this
article, i.e. MisrT’s Sufi eschatology, the following edition
covers the third and fourth chapters of al-Dawra.

When it comes to a transcription of Ottoman Turkish, some
words have variant spellings in the manuscripts consulted by
this study. To avoid any confusion in reading, this edition
follows the spelling system of the Kamus-1 Tiirki by Semseddin
Sami.6 With regard to Arabic expressions or quotations in the
Esrat, this edition follows Modern Standard Arabic spellings
unless those words were Ottomanised as recognised in the
Kamus-1 Tiirki (for example, 1,41 instead of b1l -3 instead of

w3). Also, the three manuscripts of the Esrat do not always
write some specific letters (such as 4 .5z ). For our accurate

reading, this edition spells out these letters.

In the present English translation, technical theological terms
and individual names are transliterated in brackets side by
side with English translations. For all Qur’anic verses, this
article uses Muhammad A. S. Abdel Haleem's translation.” For
Arabic and Ottoman Turkish transliteration, this article
follows the IJMES transliteration system. Accordingly, the
letter :, for instance, is transliterated as s when it appears in an

6 Semseddin Sami, Kamus-1 Tiirki, ed. Pasa Yavuzarslan (Ankara: Tiirk Dil
Kurumu Yayinlari, 2010).

7 M. A. S. Abdel Haleem, The Qur’'an: A New Translation (Oxford: Oxford
University Press, 2008).
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Ottoman Turkish text, while it is rendered as sh in an Arabic
text.

Abbreviations used in the critical apparatus:
s Folio recto.

L Folio verso.

- Word/s absent in the manuscript.
+ Additional word/s present in the manuscript.

[1 Word/s added to the text by the editor.
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2.6. Manuscript Images
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Hudai Efendi Collection, no. 01855-017, fol. 66v.
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B. Tahqiq

1. Critical Edition of al-Dawra
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2. Translation of al-Dawra
The Heavenly Circulation in the Earthly Rules
Chapter Three: Introductions to the Great Resurrection

O my brother, know that everything present in the macrocosm
(al-‘alam al-kabir) must exist in the human microcosm (al- ‘alam
al-saghir al-insani) because the universe was created in the form
of the human reality. When the Messenger of God —may God
grant him peace and blessing —explained the portents of the
Hour in the macrocosm, he knew that the portents of the Hour
must be found in individual human beings, [this knowledge
concerns] those who are born twice, not anyone else, because
whoever is not born twice does not enter the Kingdom of the
Heaven and Earth. One must know the portents [of the Hour];
because a spiritual wayfarer (salik) witnesses every single
[portent of the Hour] in the course of his spiritual journey
(suliik), while another may not see it ever!

Since this matter is settled, know that the emergence of the
progeny of the yellow ones (bani l-asfar) corresponds to the
appearance of the animal attributes (al-sifat al-bahimiyya)
within the human being, because the first creation within the
human being is these attributes. The emergence of Gog and
Magog corresponds to the appearance of the blameworthy
attributes (al-sifat al-dhamima) and wicked thoughts in detail.
The emergence of the Antichrist (al-dajjal) corresponds to the
appearance of the worldly intellect (‘agl al-ma‘ash) with its
totality and the offensiveness of lordly attributes (al-sifat al-
rububiyya), because he [i.e. the Antichrist] is the manifestation
of the reality of this world and hence his right eye is blind. The
descending of Jesus—peace be upon him—corresponds to the
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appearance of the otherworldly intellect ( ‘agl al-ma ‘ad) through
the light of certainty (nir al-yagin), and he [i.e. Jesus] is the
manifestation of the reality of the hereafter. For that reason, he
kills the Antichrist when he [i.e. Jesus] appears, because the
appearance of the light of certainty dispels the darkness of
ignorance and cowardice. The emergence of the Mahdi
corresponds to the appearance of the universal intellect (al- ‘agl
al-kulli) and the greatest spirit (al-rith al-a‘zam) through the
complete annihilation (bi-I-fana’ al-tamm), and in his [i.e. the
Mahdi’s] era, all religions will become one, and on this
occasion, it is said that people hold various beliefs about God,
and I believe in all that they believe. At the time [of the
Mahdi’s emergence], [God] will not create a single unbeliever
on the Earth, because all people will abandon [voluntary]

speech, being compelled to perform actions predestined by
God.

The emergence of the Beast of the Earth (dabbat al-ard)
corresponds to the appearance of the self-critical soul (al-nafs
al-lawwama) at the station of the heart, [which takes place] after
the emergence of the Antichrist and before the descending of
Jesus—peace be upon him. The sunrise from the west
corresponds to the revelation of the mysterious secret to the
knowers —[the secret] of the human attributes (al-sifat al-
bashariyya), [revealed] through annihilation from creation (bi-I-
fana’ ‘an al-khalg) and permanence through the Real (bi-I-baga’
bi-l-Haqq); [the secret] of the unveiling of the sun of reality
(shams al-haqiga) beyond the heart, [revealed] through
complete spiritual disclosure, whence it [i.e. the sun of reality]
does not set at all, and one [to whom this secret is revealed]
does not mislead regarding what he certainly sees, as the
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Exalted says, “[The Prophet’s] own heart did not distort what
he saw. Are you going to dispute with him what he saw with
his own eyes?” [al-Najm 53/11-12; trans. Abdel Haleem]; or
[the secret] of the separation of the universal spirit from the
body, because the animal spirit (al-rith al-hayawani), similar to
the sun from [the perspective of] the universe, sets when
connected to the body while it rises from the setting when the
connection is severed.

As for the closing of the door of repentance (bab al-tawba), [it]
alludes to the termination of one’s life. The prophetic
tradition — peace be upon him—indicates this point, “Indeed,
God accepts a servant’s repentance as long as he has not
died.”145 Regarding the secret that its [i.e. the door of
repentance] width remains [open] for seventy years and does
not close until the sun rises from the west, the door of
repentance indeed alludes to a believer’s life. Its [i.e. the door
of repentance] characterisation with seventy indicates another
tradition of the Prophet—peace be upon him, “The lifetime of
my umma is between sixty to seventy.”146 As for the secret that
he [i.e. the Prophet] mentioned the width without referring to
the length, it is because the width is always less than the
length. With regard to a human being, as the Real reveals two
fates, one fate is finite and [signifies] the amount of his life in
this generation and this world, while and [the other] is the
otherworldly and spiritual, which the Real acknowledges as
belonging to the otherworldly generation (al-nash'a al-

4 Aba ‘Isa Muhammad al-Tirmidhi, Jami‘ al-Tirmidhi, ed. Aba Tahir
Zubayr ‘Ali Za'i (Riyadh: Dar al-Islam, 2009), “al-Da‘wat ‘an Rasul
Allah salla Allah ‘alayhi wa-sallam” 168.

146 Tbn Majah, al-Sunan, ed. ‘Isam Muasa Hadi (Jubail: Dar al-Siddiq, 2010),
“al-Zuhd” 137.
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ukhrawiyya) in Hell and Paradise, and [lasts] for an endless
duration. The Exalted indicates this point in His statement,
“another fixed time, known only to Him” [al-An‘am 6/2]. The
great verifiers (akabir al-muhaqqigin) are already aware of this,
and therefore, they assert that this world has the length and
width, [in this context,] the width refers to the world of bodies
(‘alam al-ajsam) while the length denotes the world of spirits
(‘alam al-arwah).

Chapter Four: Resurrection and Its Three Kinds

The minor resurrection (al-giyama al-sughra) is what [the
Prophet] —may God grant him peace and blessing —says in the
following [tradition], “Whoever dies, his resurrection has
begun.”147 This means that when those in the graves revive
through the second breath (al-nafkha al-thaniya), every
individual will see his own deed and know: that if [his deed is]
good, [he belongs to] the people of Paradise, and if [his deed
is] evil [he belongs to] the people of Hell. Thus, whoever dies
sees his deed [presented before him]—both good and evil —
now of death.

The middle resurrection (al-giyama al-wusta) signifies “die
before you die” when one is on the path of spiritual journey
and leaves himself in the hands of the spiritual guide (murshid)
in the station of his [i.e. the spiritual wayfarer] being lifeless,
and after traversing the spiritual stages, then by Me, he hears;
by Me, he sees; with supererogatory prayers, he ascends to the
presence of the Real Existence (hadrat al-wujud al-haqiqi).
Through the first breath (bi-I-nafkha al-ula), the drowsy of

147 “Death is resurrection; whoever dies, his resurrection has begun.” Ibn
Abi 1-Dunya. Dhikr al-mawt, ed. Abat ‘Ubayda Mashhar ibn Hasan Al
Salman (‘Ajman: Maktabat al-Furqan, 2002), 96-97.
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imaginations becomes like the unfolded blanket; mountains
like inflated wool; and the shadowy existence (al-wujud al-zilli)
is completely devastated; the Moses of the spirit falls down
like a thunder; after this, the proper existence (al-wujud al-
hagqani) comes to him. Through the second breath (bi-I-nafkha
al-thaniya), he discerns that everything he imagined as other
than the Real is the same as the Real Existence, and he
witnesses the Real orally. It [i.e. the Real Existence] is never
concealed from his vision (nazar), as [the Prophet] —peace be
upon him—states, “Indeed, there are people in Paradise to
whom the Real is not concealed from their vision at all.”148
This witnessing does not prevent them from eating, drinking,
sexual intercourse, and anything else of carnal pleasures,
because he witnesses everything as the Real. Thus, he becomes
like Abtu Yazid¥? who said, “for thirty years, I speak with the
Real and people assume that I speak with them.”150

The great resurrection (al-qiyama al-kubra) is the well-known
resurrection awaited by everyone, which requires no
explanation. From another point of view, the minor
resurrection is the shift from the world of witness (‘alam al-
shahada) to the world of the unseen (‘alam al-ghayb), or from
one form to another within a single world —so, you should
contemplate this meaning by sharpening insight and
inspection about it. The great resurrection is the manifestation
of the Real through His unity, His subdual of everything by

148 The present edition could not locate a source for this quotation.

149 Abu Yazid Tayfar al-Bistami (d. 234 /848 or 261/875).

150 This statement is attributed to Sahl al-Tustari (d. 283/896), not Bistami.
He said, “I speak with God for thirty years, and people assume that I
speak with them.” Sahl al-Tustari, Tafsir al-Tustart, ed. Muhammad Basil
al-Sad (Beirut: Dar al-Kutub al-‘Ilmiyya, 2002), 88.
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eliminating its specifications and characteristics, and His
annihilation [of everything]. [The unity of the Real manifests]
because [, in this situation,] one sees only a single entity in
existence and knows that existence is always a single entity.
However, multiplicity (kathra) in [existence] concerns one
whose vision works independently as it [i.e. his vision] sees,
regarding a human being, his foot, his hand, his face, and his
head —thus, the multiplicity [of the human being] overcomes it
[i.e. his vision]. Thus, if one sees the human being as a single
totality, he does not dream of the units [that compose the
human being], rather, he is like a perceiver of the single entity.
Likewise, a monotheist’s (muwahhid) vision does not draw a
distinction between the heaven, the earth, and the rest of
existent things— [such as saying] “this is the heaven, this is a
mountain, this is a hill, this is a stone”, and so on. However, he
sees everything within the framework of the single entity —
this [level of episteme] is unattainable to every [ordinary]
human being, every eminent scholar, and [even] every knower
of the sayings of the great masters. Rather, this station is
attained through gradual and progressive spiritual journey
such that his [i.e. the spiritual wayfarer] circulation completes,
and his vessel perishes. Indeed, attaining every objective has
its own method, hence, this is its [i.e. the objective of the
spiritual wayfarer] method. In the end [of the spiritual
journey], he becomes immersed in the single Real, and his
heart does not heed anything else, nor himself, from the
perspective in which He is the other and himself; rather, form
the perspective that what is named “other” and “self’ is [none
other than] the divine essence (al-huwiyya al-ilahiyya) itself,
[which is] manifest in different ranks and different forms. In
his vision, nothing is other than the Real.
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When one gazes at something, [it is] the Real [Who] sees
Himself in the form of [His being] the gazer and the gazed.
When one hears something, [it is] the Real [Who] hears His
own speech through His own tongue, [which is] manifest in
the form of the speaker. The statement of the master —may
God be pleased with him—means only that this world is
destroyed and the matter be transferred to the hereafter. This
world is a pure imagination (wahm mahd) and fundamentally
has no existence in external existence (fi [-kharij), it [i.e. this
world] is the vision (ru 'ya) of everything except the Real. The
hereafter signifies the vision of everything within the
framework of the single entity. This single entity is the Real
Existence, nothing else.

The middle resurrection lies between the two resurrections
[i.e. the great resurrection and the minor resurrection], just like
the resurrection of Idris and Jesus—peace be upon them—in
their former generations, not their second ones (fi I-nash atayn
al-sabigatayn la I-thaniyatayn). So, understand that it is wisdom
[, as God says], “Whoever is given wisdom has truly been
given much good” [al-Bagara 2/269]. Caution: you should be
aware of the statement that the heavens and the earth are
elemental (‘unsuri) and accept alteration and cessation while
the Throne (al-‘arsh wa-l-kursi) are essential (tabi7) and does
not accept alteration and cessation at all. The intended
meaning [of this statement] is that the seven attributes (al-sifat
al-sab ‘a), an expression of the ranks of the shadowy existence
for a spiritual wayfarer, accept alteration and deviation
through its engagement with the Most Beautiful Names —[the
Names] are only an instrument to disrupt [the seven
attributes] and only the keys to their locked doors. Whenever
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the spiritual wayfarer advances to a high rank, what is below
[the high rank] perishes and vanishes like [one’s being]
enclosed in the register of books. Then, if he [i.e. the spiritual
wayfarer] arrives at the Throne, whence a spiritual child (al-tifl
al-ma na) is born—who is the human throne (al- ‘arsh al-insani),
which is settled in him and imperishable from him. Only one
who is settled in this station understands the Exalted’s
statement, “the Lord of Mercy, established on the Throne” [Ta
Ha 20/5]. Indeed, whoever does not know himself does not
know his Lord. Experiential knowledge (ma rifa) is
unattainable without vision (ru’ya); vision is unattainable
without keen sight; and keen sight exists only in the spiritual
child who is the throne of the human being ( ‘arsh al-insan).

From this [explanation], the meaning of the statement of our
master al-Shaykh Shams al-Din al-Marmarawi' —may God be
pleased with him —becomes clear. In his treatise, [Marmaraw1i
says] that the soul is, in the end, transferred into the light of
the Throne (nur al- ‘arsh), and the spirit into the light of divinity
(niir al-lahut); the Throne is the existence of the Merciful, and
existence does not cease to exist from it [i.e. the Throne], nor is
existence withdrawn from the Exalted. In short, the primordial
matter (hayula), [which is] the first and universal entity, has no
existence without the form, and the form does not subsist
without the primordial matter. If one assumes that the
primordial matter is established in the form, it is correct.
Indeed, the form is like the throne of the primordial matter.
God says the truth and He guides to the [right] path.

151 Ahmad Shams al-Din al-Marmarawi (d. 910/1504). Misri’s master Yasuf
Ummi Sinan (d. 1067/1657) belonged to the Yigitbasi branch of the
Khalwati order, which is attributed to Marmarawi. See Terzioglu, Sufi
and Dissident in the Ottoman Empire: Niyazi-i Misri (1618-1694), 61.

250



Tahkik Islami Ilimler Arastirma ve Negir Dergisi

Conclusion

O my brother, when you understand my statement, you
succeed. The most important thing for you, after that day, is to
return to the teachings of the prophets, the experts in religious
law (ahl al-shar”), and the experts in Qur’anic exegesis (ahl al-
tafsir) on the afterlife: [according to their teachings,] the heaven
will shower a rain resembling semen, with which the Earth
will be filled, then, the otherworldly generation (nash’at al-
akhira) [i.e. the resurrection of the hereafter] begins from the
base of the coccyx, which neither perishes nor decays. After
that, He [i.e. God] sends people to the immense gathering
place (al-‘arasat al-akbar), where they stand for 50,000 years,
and then recompenses [them] for their deeds—the good as
commendable and the evil as blameworthy. You must obey
the revealed command (amr al-shar‘) outwardly and inwardly
because revelation is a shadow of the truth (zill al-hagiqa). The
truth is the straight path (al-sirat al-mustagim) upheld by the
Real. However, you should learn whatever has been
transmitted to you, which contradicts revelation, although no
doctrine should be founded upon it. Indeed, it is possible to
teach every science, even astronomy, however, it is impossible
to found a doctrine upon everything you learn that contradicts
the doctrines of people of Sunna and the Community (i tigad
ahl al-sunna wa-l-jama‘a). On the other hand, I believe in
everything revelation articulates about the true doctrines of
the Real, in the level of Essence, Attributes, and Actions. What
the Lawgiver informs about the states and terrors of revival
(ba'th) and resurrection (hashr) is undoubtedly true and
correct.
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I conclude my words by praising God, Who guides us—
without God’s Guidance, we would not be rightly guided.
Without God, I would have neither success nor adherence.
“Our Lord, do not let our hearts deviate after You have guided
us. Grant us Your mercy: You are the Ever Giving. Our Lord,
You will gather all people on the Day of which there is no
doubt: God never breaks His promise” [Al ‘Imran 3/8-9]. The
writing of this treatise was completed by the hand of [God’s]
servant, the poor Muhammad al-Misri—may God forgive him.
On Thursday, during the last ten days of Dha 1-Hijja in the
year 1068 /1658.152

May this treatise be a beautiful [piece of writing] as proof for
the experts.

[This treatise] is the elixir of the unseen (serbet-i gayb); when
the sick drink [from it], they are healed.

[This] poem is the water of life (ab-1 hayat) for the words,

As if pure water flows into our Paradise.

152 According to ., this treatise was completed on Thursday, during the last
ten days of Dhi I-Hijja in the year 1070/1660. Cf. footnote 163. Terzioglu
notes that al-Dawra was completed in 1068 AH. Terzioglu, Sufi and
Dissident in the Ottoman Empire: Niyazi-i Misri (1618-1694), 379.
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4. Translation of the Esrat
The Inward Portents of the Hour

In the Name of God, the Most Compassionate, the Most
Merciful.

Praise be to God, the Lord of the worlds. May God grant peace
and blessing to our Prophet Muhammad, all prophets, all
messengers, their family, their descendants, and their excellent
companions.

O the seeker of the divine secret (talib-i sir-1 ilahi), know that
everything that exists in the outward [world] (afakta)
necessarily has its correspondence in the inward world (‘alem-
i enfuiste), because there are the outward portents of the Hour.
Thus, the Prophet (hazret-i sultan-1 giizin)—may God the
Exalted grant him peace and blessing —in fact explained what
will certainly happen in the human world (‘alem-i insanda)
[when the Hour draws near]. It is necessary for us to know
that which will happen in our bodies (kendi viicudumuzda
olan), otherwise, what does an expectation of that which will
happen outwardly yield? Furthermore, in the noble hadith
that every [preceding] prophet had warned his umma about
[the emergence of] the Antichrist (deccal),2%3 the noblest
Messenger —may God the Exalted grant him peace and
blessing —explains that [the Antichrist] refers to an inward
reality (enfiisi olmasi). Because those prophets themselves
knew that the well-known Antichrist would not appear during
their times. Then, why would they frighten [their umma about
the emergence of the Antichrist]? They had no doubt at all that

263 Muhammad Ibn Isma 1l al-Bukhari, Sahih al-Bukhari (Damascus: Dar Ibn
Kathir, 2002), “ Ahadith al-anbiya’” 12; “al-Fitan” 74.
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they themselves were immune from ignorance and falsehood.

Now, the emergence of the progeny of the yellow ones (beni-i
esfer) corresponds to the appearance of the animal attribute
(sifat-1 behimiyye) within the human being. Because the first
attribute created within the human being is this attribute. The
emergence of Gog and Magog corresponds to the appearance
and offense of the totality of the blameworthy attribute (sifat-1
zemime) and wicked thoughts (efkar-1 faside). The emergence
of the Antichrist corresponds to the appearance of the worldly
intellect (‘akl-1 me‘as) within the human being through the
lordly attribute (sifat-1 rubuabiyye), arrogance (kibr),
domination (istila’), and seeking elevation (taleb-i ‘uluww).
Also, the descent of Jesus—may God grant him peace —upon
the Earth is a sign of the appearance of the otherworldly
intellect (‘akl-1 me‘'ad) through the light of certainty (nur-i
yekin). [Jesus’] killing of the Antichrist corresponds to the
invalidation of his [i.e. the Antichrist’s] dominion (hiitkmunu
ibtal). As the master Sadr al-Din al-Qanawi—may God the
Exalted sanctify his secret—explains, the Antichrist is the
manifestation of the reality of this world (diinyanin hakikat:
mazharidir). For this reason, his right eye is blind and thus
does not see the truth (hakki gérmez). [On the contrary,] the
Prophet Jesus — peace be upon him —is the manifestation of the
reality of the hereafter (hakikat-1 ahiret mazharidir). The time
of Jesus’ appearance signifies the morning of the hereafter
(fecr-i uhrevi-i tula‘'i-i zamamdir).2* Because once the
otherworldly intellect appears, the worldly intellect is
destroyed and ceases to exist.

264 Sadr al-Din al-Quanawi, al-Fukik fi asrar mustandat hikam al-Fusiis, ed.
Asim Ibrahim al-Kayyali (Beirut: Books-Publisher, 2013), 85.
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The emergence of the Mahdi corresponds to the appearance of
the holistic intellect (‘akl-1 kiilliyye) and the greatest spirit
(rah-i a‘zam), and the [greatest] spirit happens through the
blowing of the Most Merciful (neth-i rahmani) into the elect
(havassa). [However,] it does not happen to every [ordinary]
person, [the Qur’anic verse] “breathed My spirit into him” [al-
Hijr 15:29] indicates this spirit. This Perfect Guide (mursid-i
kamil) is a deputy (halife) of God, who blows into a seeker
(talibe) —it is called the Muhammadan essence (maye-i
muhammediyye). The emergence of the Beast of the Earth
(dabbat el-arz) corresponds to the appearance of the self-
critical soul (nefs-i levvame). One hand holds Moses” staff
(‘asa-i Mrusa), while the other hand has Solomon’s seal
(mihiir-i Stleyman)—when [Moses’] staff is rubbed upon a
believer’s face, it becomes evident that they are among the
people of Paradise (ahl-i cennet); and when [Solomon’s] seal
touches an unbeliever’s face, it reveals that they are among the
unbelievers. One face of the self-critical soul is the inspired
soul (nefs-i miilheme), while the other face is the commanding
soul (nefs-i emmare). [The self-critical soul] has the potential to
become either happy or unhappy: when it follows the inspired
[soul], it becomes happy and reveals the righteous state upon
one’s face; [but] when it follows the commanding [soul], it
becomes unhappy and reveals the wicked state upon one’s
face.

The sunrise from the west corresponds to the separation of the
spirit from the body. For [the spirit] is, at that moment,
connected to the body, and [the heavenly body] sinks towards
the west; as the connection [between the spirit and the body] is
cut off, [the sun] arises again from the west. Whoever hears
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this must [depart] from the lowest nature (tabi‘at-1 asafil) and
enter the Kingdom of the Heavens (semavat-1 malakut).
During this [heavenly] entry, one must be born twice: once
from their mother, and once from themselves. Indeed, Jesus —
peace be upon him—explains, “Whoever is not born twice
does not enter the Kingdom of the Heaven and Earth.”2% In
other words, whoever is not born twice cannot understand the
essences of existent things (cevahir-i esyayi) nor recognise
themselves and the Real.

Now, the spiritual wayfarers (ehl-i stilik) understand and
know these inward portents [of the Hour]. [However,] the
common people (‘avamm-1 nas) are unaware of these. [As God
says,] “just like cattle—no, they are further” [al-Furqan 25:44],
this is their [i.e. the common people] matter. To understand
the signs of the prophets and the saints is a matter of the
perfect human (insan-1 kamil). Whoever hears their [i.e. the
prophets and the saints] words is their companion (yoldas1) in
this world and the hereafter, while whoever does not hear
them has no benefit. Peace.

265 “Very truly, I tell you, no one can see the kingdom of God without
being born from above. [...] Very truly, I tell you, no one can enter the
kingdom of God without being born of water and Spirit.” (John: New
Revised Standard Version/3:3-5).
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